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 Rabbi Reuven Gross is oft to remind his students that the holidays do 
not exist solely on—and for—their calendar date; rather, they exist primarily 
for every other day of the year. For example, the purpose of Rosh 
HaShanah is not for us to recognize the Kingship of the Almighty on the 1st 
and 2nd of Tishrei; rather, we must internalize this awareness and live a 
more elevated and purposeful existence throughout the remainder of the 
year. Accordingly, the thematic process that spans the Yomim Noraim must 
influence us throughout all 12 months. 
 On Rosh Hashanah, we proclaim Hashem as King over the world and 
over all His creations. The prerequisite to this avoda, however, is that there 
exists “yachad shivtei Yisrael,” (Devarim 33:4) unity among the Jewish 
people. If two ships join together, and one palace is built in the (newly 
formed) shared space, the palace would fall if the ships were to separate. 
So too, Hashem’s Kingship is predicated upon the acceptance of Hashem 
as King over one unit: “aguda achas” (Rosh Hoshana Amida). Accordingly, 
on the first of the Yomim Noraim, we join together to serve Hashem in 
unison. 
 After an intense and elevated Aseres Yimei Teshuva (in which we 
thematically restore and rebuild broken relationships), we enter Yom 
Kippur. On this holiest of days, we recall the magnificent moment when the 
Kohen Gadol entered the Kodesh HaKedoshim with the spices to perform 
the service. Chazal explain that among the many spices, one had a foul 
smell. This teaches us that just as the foul smell is included among the 
savory smells, so too are the sinners included among—and essential to—
Klal Yisrael. Reciting Kol Nidrei at the onset of the holiday, the 
acknowledgment that we have sinned through our speech, emphasizes the 
fact that the kehila purposefully davens with those who have missed the 
mark that previous year. Furthermore, the Sfas Emes strongly declares that 
we are not forgiven for our sins between man and his fellow man, not only 
until we appease our friend, but until we love and desire him. On Yom 
Kippur, we break down the barriers that separate us. 
 The holiday of Succos follows this same thread of unity. The Sages 
explain that the four species we shake on Succos represent four different 



types of Jews. The esrog has a good taste and good smell, and represents 
a person who has both Torah wisdom and good deeds. The hadas (myrtle) 
has a good smell but is inedible; it represents a person who has good 
deeds but lacks wisdom. The lulav (date palm) is edible, but has no smell. 
This represents a person with only good deeds. The aravah (willow) has 
neither taste nor smell, thus representing a person with neither Torah 
wisdom nor good deeds. On Succos, we gather these four species, bind 
them, and shake them all together. Even the aravah, which seemingly has 
nothing positive to contribute to the bunch, must be present in order to fulfill 
the mitzvah of lulav properly. Accordingly, even the Jew who has neither 
Torah wisdom nor good deeds is considered a significant and essential 
member of Klal Yisrael. The mitzvah of lulav commands each and every 
person to love those who are unlike them. 
 
 The mitzvah to dwell in a Sukkah alludes to a similar idea. We are 
commanded on Succos to “leave our permanent dwelling and settle in a 
temporary dwelling” (Gemara Succah 2a). A simple explanation requires 
one to leave his house and enter the Sukkah. A deeper interpretation 
obligates us to leave that which we regularly do (i.e. think about ourselves: 
our own needs, desires, circumstances) and rather do that which we do 
less frequently: think about others. If one properly leaves his self-centered 
dwelling and reunites with those around him, he will experience the 
greatest of joys. There is, in fact, no greater joy than to step outside oneself 
and help others. Rabbi Chaim Volozhiner writes: “This is the essence of 
man; he must realize that he is not created merely for his own benefit.” 
There is no doubt that when one fulfills the purpose for which he is created, 
he brings simcha both to himself and to his Creator. It is for this reason that 
the chag, in which the process of achieving unity culminates, is called zman 
simchaseinu! 
 
 The Yomim Noraim are over. Our sukkahs are put away. Our freezers 
have been emptied. But the message remains. It is as urgent and timely as 
ever. 


